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GOSPEL TEMPERANCE.

CHAPTER 1L

WHAT IS GOSPEL TEMPERANCE.

I AM to shdw in what the principle of Gospel tem-
perance consists and what are the duties growing out
of it. Temperance is a Christian virtue enjoined in the
Gospel, and it is of the first importance to have a pre-
cise knowledge of what is meant by it. The common
notion of moderation, or the moderate use of a thing,
does not come up to the Greek word (engkrateia)
which we translate into English by the word temper-
ance, as in Acts xxiv. 25 ; Gal. v. 23; 2 Peter i. 6. This
word means an efficient and effectual self-control. The
corresponding adjective from which it is derived means
first “ having power over, master of,’ referring to the
exercise of physical strength and “in the New Testa-
rent, having self-control, continent, abstinent.”

The duty required by the word zemperance, and
which conveys the proper meaning.of the original
Greek, is a strong moral self-control, which will keep
‘'us from every impropriety and every immorality.

What better law for universal application could have
(s)
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been given, to reach all cases under all circumstances?
The rigid enforcement of this law is required of every
Christian. There is no place for moderation in that
which is wrong in itself, or pernicious in its tendency,
either as it affects ourselves or others. All Christians
are to have within themselves a moral power equal to
any emergency, and which they are to bring to bear
in an instant and effectual restraint. This power is
the united force of a proper Christian intelligence and
a good conscience toward God, which recognizes and
enforces all our moral obligations and duties. This is
Gospel temperance. '
Understanding the meaning of temperance (effect-
ual restraint), we see the propriety of its being placed
last and highest in the order of Christian virtues,
Gal. v. 22: “But the fruit of the Spirit is love, joy,
peace, long-suffering, gentleness, goodness, faith,
meekness, temperance.” Temperance is placed last;
it is the crowning virtue; all the others are under its
protection. It controls and keeps down the disturb-
ing forces of the sinful nature, which yet remain with-
in us. If this unceasing powerful restraint should
fail, how soon would some wrong tendency gain the
mastery and blight our fairest virtues; pride, vanity,
envy anger, resentment, need constantly to be kept
under restraint; the incitements to falsehood, fraud,
and drunkenness need a strong hand laid upon them.
There are desires, lusts, and appetites, which must be
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chained, crushed, and trampled out. All this is the
work of temperance. The idea of moderation does
not apply in any of these matters. - The restraint
must be a complete preventive, entire abstinence
‘mposed.

Temperance is thus placed as a presiding and pro-
tecting power that keeps all our Christian  virtues
safe. We may compare it in relation to all the other
virtues which adorn the Christian character, to a roof
that protects everything inside the house from ex-
posure to the elements. The inmates dwell in com-

fort and safety; and it may be in rooms beautifully -

furnished. But let that roof be imperfect, broken up

or decayed, and everything valuable suffers from-it. .

What a miserable, wretched habitation is that human
body which has over it no protecting roof of temper-
ance to shelter the soul!

In regard to the use of intoxicating drinks, every
Christian is required to exercise such restraint as will
give complete protection against the injuries result-
ing from them. Many of those who have attempted
to accomplish this by moderate drinking, have made
.disastrous failures. No one can be sure that he will
not acquire an appetite for them. This once ac-

quired, and the roof, if not entirely off his dwelling, -

is so much injured that there is no longer any secu-
rity, any safety there; the storm, the drenching rain
of drunkenness may deluge that habitation almost
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any moment. The only sure and safe protection for
all men is total abstinence.

Expediency in its ordinary use is a word too loose
. and feeble to take the plaﬁe of the obligations which
the Gospel imposes by the word temperance. It is
not a matter of irresponsible expediency, but of stern
duty to put down pride, vanity, envy, anger, resent-
ment —to put down the zucitements to falsehood,
fraud, and drunkenness. It is the strong hand that
is to be applied to this work; strexg?/ is at the bot-
tom of the meaning of this word.

The appetite for intoxicating liquors is not a nat-
ural, but a diseased appetite, produced by moderate
drinking ; and like all diseases, this appetite has va-
rious stages of development; it becomes in many
cases so strong that nothing can stand in the way of
its gratification ; health, character, family, property,
all resources of rational happiness, religion, Heaven
itself, are discarded and lost for the one purpose of
its debasing gratiﬁcation.' It is awful to think of its
stupendous power. It is awful to think of the indif-
fererice to this matter of so many Christians. It is
awful to think of the training process of moderate
drinking by which this appetite is produced. It is
awful to think of Christian fathers, who by using it
on their tables have made their sons drunkards. It
is awful to think of Christian fathers and mothers
providing it for social and convivial entertainments,
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and ‘making such gatherings, which ought to be pure,
and chaste, and beautiful, and over which temper-
ance should spread the canopy of perfect sobriety,
scenes of unnatural mirth, rude jesting, or revelry.
We have said that zemperance was a protecting care
over our virtues; it is to be extended over our bodies
also, protecting life and health. - Alcohol has been
considered by many eminent physicians as a poison di-
rectly injurious to the body. According to the re-
cent observations of a medical professor in New
York, it does not act as a poison to the human sys-
tem until its stimulating effect begins to show itself
in some kind of mental exhilaration. However slight
- this may be, he tells us, it is the indication of the
poisonous effects of alcohol passing into the system
without being assimilated by the functions of diges-
tion. I believe no intelligent advocate of moderate
drinking goes further than this. Here is a boundary
set up, not to be passed, when the object of drinking
ordinarily is to produce this exhilaration. How
many that use it daily or on social occasions are
satisfied to keep within these bounds? Where 3
diseased appetite craves it, this restriction is not
thought of; when used for social purposes, it would
be almost out of place, unless the company were en-
livened by it. At best is it not an insidious poison
that no one should dare to trifle with? The voices
of multitudes ruined by it, cry from their graves.
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touch not the * accursed stuff;” instead of the pleas
ure you seek, think of us and the evil that may come
upon you. }

God has formed the body and supplied nourishing
food for its support; the body is a temple for the
soul ; sin corrupts the soul, alcohol poisons the body.
If we think of the powers of the soul, and the pure

and elevating sources of happiness which God has
. provided for it; of the body so mysteriously and
wonderfully made and sustained by His power, does
not every sense of obligation to God and duty to
ourselves impose on us the strictest temperance; a
restraint that will give ample protection to the body
and the soul? In regard to alcoholic drinks, all expe-
rience testifies that this protection can not certainly
be maintained by any method short of total abstinence.

I have set forth the principle of temperance as we
find it in the New Testament, and what seems to be
its proper application to alcoholic drinks. Let the
ordinary reader bear in mind that what is to be un-
derstood by the word temperance must be learned
from the language in which the New Testament was
written. The translators used the word temperance,
which had been previously adopted into our language
from the Latin. It does not come up to the Greek
word, which has a most fitting propriety to Chris-
tian life, in the grand ideas of a moral, effectual,
and safe self-control. This is the law of God.



CHAPTER 1II.

GOSPEL TEMPERANCE A UNIVERSAL LAW,

THE question has been propounded to the temper-
ance people, Why did not Christ and the Apostles
lay down the law of total abstinence from wine, if ‘.
total abstinence from intoxicating liquors is a proper
rule of Christian life? The principle on which this
question is to be answered, as it appears to me, has
been presented in the first chapter, in which I set
forth the Gospel principle of temperance and the
duties growing out of it. Temperance as required
in the New Testament, was shown to be an efficient
self-restraint, which prevents indulgence in anything
pernicious to morals or injurious to health. This
rule, which is the law of the New Testament, applies
not only to wine, but to all distilled spirituous liquors,
to opium and all narcotics, and many other poisonous
substances. We can easily see the divine wisdom of
this rule. The art of making distilled liquors was
not discovered until several hundred years after the
time of Christ and the Apostles. Had they forbidden
wine and strong drink, 7.e., ale, beer, which were |
then the only known alcoholic intoxicating agents,

and left the matter there, all the hosts of alcoholic
(1)



12 ' Gospel Temperance.

liquors, brandy, rum, etc., which since that time have
been produced by the art of distillation, would have
claimed exemption, or have been reached only infer-
entially. To specify the thing forbidden is after the
manner of human laws. The New Testament, in this
matter, lays down a principle of action which gov-
erns every case that possibly can arise. The sc/f-
restraint which it requires, which we now call temper-
ance, is to be an efficient barrier against all the in-
citements to drunkenness, and against any and every
approximation to it. This law is to be enforced upon
the conscience of every man, at all times, and under
all circumstances, in all ages.

If alcoholic liquors produce drunkenness, and it
is our duty to keep entirely clear from it and all
approximations to it, how can this be done except
by total abstinence? Moderate drinking, which has
been so generally tried, has proved a signal failure in
all ages and countries. The pleasure which drinking
affords, the excitement which it produces, and the
lead and the example of others who wish to make
social gatherings scenes of revelry, all operate tc
overcome self-restraint and to lead the way to dissi-
pation. And worse than all these is that diseased
appetite produced by moderate drinking, which never
ceases its craving power, and which has carried so
many millions to the drunkard’s grave. All classes
and conditions of men have alike suffered by this
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use of intoxicating liquors, moderation preparing the
way for excess. Neither education, nor refinement,
nor self-respect, nor pride of family, nor high posi-
tion, have furnished motives sufficiently powerful to
. resist the force of this appetite when once engen-
dered. Ministers of the Gospel from all denominations
of Christians, bishops in the Episcopal Church, doc-
tors of divinity, and others of worth and standing
in the Presbyterian and Reformed, and in other
churches, have fallen ignominiously from their high
positions—statesmen, lawyers, physicians, merchants
farmers, mechanics—all who have used intoxicating
liquors have furnished their representatives among
the hosts of inebriates, whose ruined fortunes and
reputations, if not eternal disaster, make my heart
to sink in sorrow when I think of them. And of
the young men of promise who commenced life with
me, how many instead of adorning their professions
and being an honor to their families, have been laid
in early graves by this appetite, or yet linger, the
broken wrecks of dissipation.

All this is properly laid to the charge of moderate
drinking. Could the devil have devised any better
artifice, under the cover of fair and false promises, to
seize his prey? Humanity cries out against this
moderate drinking, the voice of Christianity cries out
against it. Any practice that ruins and destroys as
this has, that has such a record of misery and crime,
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can not go to the Word of God for its sanction.
Men may theorize and say if they keep within cer-
tain limits it won’t harm them; many can not keep
within those limits, and no man knows what will be
the end of it with him years hence. My own careful
inspection, through quite a long ministry and in dif-
ferent communities, confirms fully the statements
made by physicians and others, that at least one-
half of those who practice occasional or moderate
drinking suffer from it before they die. Some, lost
to shame, become objects of abhorrence, to me of
compassion ; others retain a self-respect that hides.
their fault as much as possible from all observers.

The temperance required in the Gospel is a self-
restraint that keeps us from any feelings, desires, or’
practices that injure the soul or the body. The
moderate use of alcoholic liquor, from the nature of
the substance, tends to become immoderate, and its
‘poisonous effects soon follow.

The objector says, Some drink it as long as they
live and seem to stand it, and I may do the same.
Would a man expose himself to as great a danger
under any other circumstances? When an infectious
disease prevails in a city, people instead of going
there fly from it ; and if duties of business or human-
ity require them there, they take all possible pre-
cautions. He who uses intoxicating drinks, perils all
the great interests of soul and body, and does this
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while he sees the innumerable deaths and disasters
which have overtaken others who have ventured it
before him. The standing excuse of moderation, in
which he says temperance consists, is no justification ;
for the meaning of Gospel temperance is restraint
and not moderation; and this restraint is absolute
prohibition or Zotal abstinence in regard to anything
wrong in itself or evil in its tendency.

We have, then, a law easy to understand, easy to
apply to all cases that exist or can arise, infinitely
more comprehensive and complete than any express
command could have been prohibiting the use of
intoxicating wines. )

Total abstinence from all intoxicating liquors is
the highest, the most perfect style of temperance,
the only one strictly reliable, and that meets all the
necessities of the case. - .

We have quoted on the first page, from Robinson’s
Gr. Dic., the meaning of the word egkratesa, translated
Zemperance in the New Testament. We have, in this
discussion, considered its meaning a protective power;
this is plain from its etymology. The two words, of
which it is composed, £rateo, to rule, and ez, in or
within, clearly show temperance to be a ruling power
#n and over ourselves. Its purpose is the preserva-
tion of our virtues, pure and unsullied, from any de-
praved and debasing appetites, and of the body also
from their injury.



CHAPTER IIL

THE NECESSIZY OF THIS LAW, APPLIED TO INTOXe
ICATING DRINKS. '

THIS great matter, the law of restraint which Gos-
pel temperance imposes, has to a great extent been
overlooked or misunderstood. It has been supposed
by many that there was no law in the Gospel that
covered the use of alcoholic liquors, more than the
general idea that they should be used with modera-

" tion, the same as our food ; we might eat too much,
we might drink too much—they were put on the same
level. The two cases are not analogous. The com-
mon, constant use of food sustains life ; the common,
constant use of alcohol destroys it. These are great
truths which every one must admit. There is no doubt
that the amount of our food should be a sufficient sup-
ply for the wants of the body; and how can we judge
when we have eaten what we need but from the fact
that the appetite is satisfied ? Repeat this three times
a day for fifty years and the result is always the same,

" If increased hunger from long fasting demands more

sometimes, the appetite, when the next meal comes,

requires just so much less. Our life depends on this,
(16)
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and is better sustained in health and strength without
the use of alcohol, as has been abundahtly proved by
laborers in every kind of work. On the farm, those

" who employ most labor, allow no liquor to their work-
men. Iasked a friend who employed a large number
of men in his furnace, as to their habits; he replied,
“I employ none who use liquor if I can help it, there
is sure to be some failure about them.”

Those who train for pugilistic contests understand
this physical law of their bodies; not a drop of spir-
ituous liguor is allowed. Plenty of nutritious food
and active and laborious exercise are the only agencies
relied upon for producing great strength and power of
endurance. .

In all the throng of fast young men and drunken
bruisers that attend these contests, there is not one
who does not understand the way in which these men
are made to possess such prodigious physical power.
The betting of their money gives the highest interest
to this training. Even a little ale allowed in one case
was reported as considered of doubtful propriety.
The only reason we can suppose why those who under-
stand so well the benefits of total abstinence do not
practice it themselves, is that they drink alcoholic
liquors for the pleasure and excitement they afford.
What a pity that so many excellent men in the Church
should yet cling to the belief that liquor will give
them strength! A more groundless plea for moder-
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ate drinking could not well be made. If liquors are
used for pleasure to entertain their friends, they should
place by the side of that pleasure all the misery, grief,
and sorrow these have caused. To justify our pleas-
ures they must be morally right and harmless. Every
pleasure must be in accordance with our physical or-
ganization and the relations we sustain to each other
and to the law of God. Judged by this standard,
alcoholic liquors have no rightful place among our
pleasures. Hence the necessity of this law.

There is no analogy between food and alcohol in
the use of them ; nor is there in the appetites or de-
sires for them. The appetite for food is legitimate
and natural, and is the proper measure of its supply.
That for alcohol is unnatural, and when once produced,
clamors for more until its stimulating power affects
the whole system. Sometimes it ends in wild revelry,
sometimes it is not satiated until a drunken debauch
is produced. Common sense forbids putting alcohol
on a level with food, or the appetite for it on a level
with the appetite for food. The appetite for food is
a universal, natural law, that regulates the supply of
nourishment for the body ; the appetite for alcoho! is
a diseased craving for a stimulant that destroys the
body. Hence we see that the law which governs the
use of alcoholic liquors must have a special applica-
tion to the special necessities of the case; and this
we find in the expressive and powerful word which
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Divine inspiration employs to impose that law ; it is
RESTRAINT jfounded on the use of moral power exerted
in an cffectual self-control.

Here comes an objection, which I will notice. One
says, this effectual restraint ceases with total ab-
stinence, for then all restraint ceases. There is some-
thing plausible in this ; but I ask, is not restraint con«
stantly exerted when you hold a restive horse still
and keep-him so? Is it not properly called an effect-
ual moral restraint which conscience exerts, when we
are so controlled by it that we desist entirely from any
wrong act? It is hardly supposable that there is one
case in which there is no temptation, no tendency to
be resisted, by those who keep themselves free from
sinful practices. Even Paul tells us of a law in his
members warring against the law of his mind. The
Gospel law of restraint may be, should be, and must
be carried to the extent of Zofal abstinence from intox-
icating drinks to secure the benefits of a complete
and. perfect temperance, of entire safety from their
injurious effects.

The moderate drinker is like a man taking a journey
with a vicious horse, for whom he must be always on
his guard, as he may at almost any time run away,-
upset his vehicle, land him in the mud, or leave him
bruised by the road-side. The disasters of this kind .
are almost nothing compared with those of moderate
drinking. Moderate—the word seems to be a guaran-
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tee for safety ; but, oh, could anything be more false
and deceptive than this has proved itself?

~ Instead of this fine-pretending and vicious beast, if
- we would travel safely all our earthly journey, we
must take an unpretentious drink, such as cold water,
unfermented juice of the grape, tea, coffee ; these
never run away with us or endanger our lives; they
are the safe, sure agencies which God has provided.
All fruits in our climate may be made into jellies and
syrups, affording, when mingled with water, a deli-
cious, refreshing, and invigorating beverage. These
may be stored the previous year and kept for use.
If we take away intoxicating drinks, we must have
something in their place. If persons are feeble, or
exhausted by the heat, a provision should be made
for their necessities. The nourishing properties of
these drinks make them so much more valuable. For
laborers thin gruels flavored with spice are excellent.
It was stated that in relaying a railroad in England,
an immense number of men had water with an infu-
sion of oatmeal, during fourteen successive hours of
labor, for their drink, and no stimulant.

«



CHAPTER IV.

GOSPEL TEMPERANCE NOT MODERATE DRINKING.

WE have shown that Gospel temperance is an
effectual restraint. Such a restraint as will keep us
from all wrong affections and desires ; such a restraint
as.not only secures total abstinence from all partici-
pation in the acts to which these affections and de-
sires lead, but which shall suppress the desires them-
selves.—We have shown that the constant exercise
of this restraint is necessary to preserve our Christian
virtues unharmed ;—that this restraint is especially

called for to resist the use of alcoholic drinks, and to

prevent their injurious effects;—that the general
experience of the world, of all classes of men, in
the Church and out of it, proves that this restraint
must extend to the total prohibition of their use, to
make us certainly and entirely safe from their inju
rious effects—We have drawn attention to the fact
that our duties required by the Divine law in the
New Testament, are made known to us through the
Greek’ language, in which that book was written;
and that the word temperance in English must have

the same meaning, force, and application as the
(21)
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Greek word for which it stands.—And we wish now
to add that this meaning is no? moderate drinking.

In regard to alcoholic liquors the supposed right
of moderate drinking is not found, as we have shown
in the word temperance. We plainly see that it
would not be compatible with the Divine character
to confer such a right, the use of which brings with
it so much misery into our world, is ever leading to
excess, and does lead so many to ruin. What! God
give to man the right to go to the very verge of
drunkenness! A right which in the nature of things
could not be exercised with safety; for most persons:
who use intoxicating liquors consider the excitement
and hilarity which they produce, within the proper
bounds of their use, especially on festive occasions.
In ordinary practice, few would agree as to the line
which defines the boundary of moderate drinking.
That boundary every one determines for himself;
though in doing it the position to which one has
advanced in drinking may appear very different to
others from what it does to himself. Moderate
drinking to multitudes is a fatal delusion, which
leads to ruin; it does not and can not secure the
effectual restraint which Gospel temperance demands
for the protection of our virtues, our life, and our '
health. ,

A plea for moderate drinking has been raised
which needs some elucidation; it respects the moral
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character of a single act, of drinking a glass of wine
or other intoxicating liquor. An effort has been
made to prove, what I suppose no one denies, that
this is not necessarily a sinful act, if considered
by itself and independent of its example. If, how-
ever, that one glass is one of a series, and that series
produces drunkenness, the moral aspect of the case
is changed. Or if the series is broken by an interval
of time, and another and another follows in the same
manner, and an appetite is ultimately produced, the
moral aspect of this case is still worse ; every act in
this broken series shares its part in producing this
craving, diseased appetite. No one, I think, will
question the fact that every case of drunkenness has
begun in this manner. What a seemingly fair ex-
cuse, “a glass will not hurt you;” “there is no sin
in taking a little.” The temperance question is not
“to be discussed on the ground of barren abstractions,
but on the ground of facts as these present them-
selves everywhere, on the ground of our duty to
keep ourselves perfectly and permanently safe from
the injurious effects of intoxicating drinks.

If any method can be shown by which all men can
follow moderate or occasional drinking and keep.
perfectly sober to the end of their lives, that woula
settle the question as to the necessity of total absti-
nence, and that being the only safe course; but no
other method has been devised or proposed how that
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can be done. The proposition to punish all persons
who drink too much by imprisonment, can not reach
the case, is beyond the prerogatives of civil govern-
ment ; its enforcement impossible. There is no way
to secure perfect sobriety but by pressing upon every
man’s conscience the obligations which Gospel tem.
perance imposes, and thus creating in each one’s
mind a power and mastery over himself. This is one
of the first things called for in the instruction and
training of youth, in which every parent should
engage at home,.every Christian in the Sabbath-
school, every minister in the pulpit. If there could
be one heart, one voice, and a united effort in this
matter in all Christian churches, a new generation
would soon spring up in which the curse of intemper-
ance would be scarcely known. We have to deal
with an active, pressing evil of tremendous power,
which can not be resolved into abstract questions.
Every excuse, every palliation- derived: from such
questions only operates to put men off their guard,
until they find that an apparently innocent friend
has proved to be a sly and subtle foe, whose power
has become too great to be resisted.



CHAPTER V.

EXPEDIENCY APPLIED TO TEMPERANCE, A MORAL
OBLIGATION.

THE word expediency, when applied to temper-
ance, often leaves confused ideas of its meaning.
This is so because it is frequently used in reference
to subjects which have no moral bearing. As when
a man says he does not consider it expedient to en-
gage in a certain business transaction, because he
thinks it will not profit him. But what is expedien-
cy? It is fitness, propriety, adaptation. In all mat-
ters of morality it is the fitness and propriety of our
acts. When we say it is not expedient to use intoxi-
cating liquors, the reason is obvious, because of the
disastrous consequences which attend its use. We
say also that abstinence is expedient, because of its
fitness and adaptation to promote good morals, pros-
perity, and happiness. If there is such a fitness and
propriety in abstinence for moral purposes, we can
not take it out of the class of moral duties, nor sep-
arate it from moral law. “Be ye perfect,” covers
every possible excellence of moral fitness and propri-

ety. If any one is convinced that abstinence from
2 (a5)
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intoxicating liquors is fit and proper, is expedient, is
it not evident he is bound to practice it?

It is just here that the coercive power of moral law
comes in with our personal convictions. Here the
knowledge of facts, the evils of intemperance, and the
truth everywhere evident that the appetite for alcoholic
liquors springs from their moderate use, all come be-
fore us to convince us and to decide our duty, to show
us that it is expedient, fit, and proper to reject‘their
use entirely. We are bound by the law of Gospel
temperance to impose on ourselves such a restraint as
will keep us entirely safe; expediency indicates the
extent of this restraint and its necessity. If my con-
science and understanding decide that it is improper
or inexpedient to use such liquors at all, because of

their injurious effects, and I do not abstain from
. them, it is a sin against God. Expediency thus ap-
plied is the great moral lever by which the cause of
temperance is to be lifted up to its high and com-
manding position in the Church and in the State.
Without this conviction of the moral expediency of
temperance wrought in the minds of good men, very
little can be done to abolish the use of liquor from
social life, or to restrain drunkenness. As long as a
man thinks there is no impropriety in its ordinary
use, we can only meet him with argument and per-
suasion to show him that this may be a deception
and fatal delusion as it has been to many now about
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him, and to many who have passed away from a dis.
graced and sorrowful life.

Any kind of expediency is inapplicable to this sub«
ject and worthless, which does not recognize the law.
of restraint which Gospel temperance imposes. Such
an expediency leaves the whole matter open to the
individual will, for every man to do as he pleases, with
this one exception admitted, that he must not get
drunk. This amounts to little, for when he gets un-
der headway by what he supposes a lawful right of
drinking, he is well-nigh drunk before he is aware of-
it, and often quite so when the full effects of the lig.

.uor come upon him. This kind of expediency is to
little purpose, because it has no coercive force and
recognizes no divine obligation. Gospel temperance
is a coercive force, and temperance is a Christian vir-
tue, and like all other Christian virtues, it is required
by a law which expresses the divine will and authori-
ty. What success would we have in leaving any
other virtue to the individual will; acting from an ex~
pediency without moral obligation ?

- There is na justifying the use of liquor as a eom-
mon beverage on the ground of any true expediency.

- Expediency means fitness, propriety, suitableness;
“the fitness or suitableness to effect some good end
or purpose intended.” (WEBSTER.) Instead of a suit-
ableness to effect some good end, what do we every-
where see of its evil effects, in almost every family !
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It is suitable and fit to produce every vice, every kind
of moral and physical evil; it ruins estate, soul and
body. There is no expediency in it, for it does not
effect any “ good end or purpose.” Those who use it
can not show better health in consequence; can not
show greater strength or power of endurance, clearer
intellectual perceptions, or greater argumentative
force, better morality, or devotion to religion. On
the contrary, the general tendency of its common
use has been to weaken all the functions of the body
and the mind, and to lower the estimate and sense
of moral propriety. Experience shows that any re-
straint short of total abstinence is with vast numbers
a complete delusion—they kindle an appetite, which
defies all their power to quench; experience shows
that entire restraint is the only complete safety, and
is therefore the highest expediency. This accom-
plishes what the law of Gospel temperance demands.

What else but a moral expediency was the reason
of the divine law in the Old Testament, which re-
quired the priests who officiated in God’s service in
the temple to abstain absolutely from the use of

wine? Was it not to prevent them from defiling the
~ service of God by drunkenness?

The mistake, that expediency applied to this sub-
ject is a ‘mere. privilege to do or not to do, to drink
or not to drink, implying no obligation, has grown
out of another mistake equally great, making temper-
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ance, as required in the Gospel, to consist in the mod-
eraté drinking of intoxicating liquors, instead of an
effectual and safe restraint, which is its true meaning.
It is for every individual to see for himself, if expe-
rience shows in the history of the past that moderate
drinking is a safe and sufficient restraint. On this
point there is no denying the truth that moderate
drinking does in many persons produce that devour-
ing and destroying appetite for intoxicating liquor,
which ends in drunkenness, in physical, domestxc,
moral, and social ruin. :
Obviously, it does not in such cases answer the
purposes of an effectual and safe restraint. There
are multitudes, also, who are occasionally intoxicated ;
and there are many who are partially so habitually,
They sti’uggle to hold their ground on the plan of
moderate drinking, but have a constant experience
of their inability to do so. They try to appease the
appetite without yielding to its full demands. With
their occasional lapses new resolutions restore their
courage; theirs is not a safe and sufficient restraint.
I have in my knowledge two cases of men dying from
delirium tremens who were never known to be drunk;
steady moderate drinking was the cause. Cases, also,
where the physician has failed in his efforts to rally
the system, because, as he said, it was too much used
to stimulant. Follow moderate drinking in its va-
rious ramifications, and the cases, I think, will be found



30 Gospel Temperance.

exceedingly rare where it has been maintained with«
out excess or injury. The few, who may claim to do
this, have another important matter to think of, how
many have been led by their example to try the same
thing, who have failed? In attempting to dissuade
young men from the use of intoxicating liquors, we
hear the quick reply, “such a man uses it.” They,
who appear to be safe guides, lead others where they
fall, where they can not stand. No one starts in
moderate drinking by quoting the example of those,
who have done so and failed and fallen; that would
be ‘too discouraging an outlook. If the few moderate
drinkers, who can maintain a safe restraiut, would take
away their example, there would be no ground left
for young men to stand upon, who try to justify them«
selves in the practice of moderate or occasional
drinking.

Thefollowing propositions seem conclusive : 1. That
moderate drinking of intoxicating liquors can not be
claimed to be out of the range of moral -obligation.
2. That an expediency which carries with it no moral
obligation .is not applicable to the subject of Gospel
temperance, which is ‘a moral ‘obligation. 3. That
no :practice can 'be recognized as Gospel temperance,
which i5 'not within'the bounds of a perfectly safe re« -
straint. 4. That asiit is the common tendency of °
moderate drinking ef intoxicating liquors 'to create an
appetite for them, and so to promote drunkenness

| “N-.
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:and cause immense misery and moral disorder, there-
fore the practice should be repudiated and abolished.
The importance of these points can not be overes-
timated. Surpassing strange that the idea should
ever have entered any Christian community that the
moderate drinking of intoxicating liquors was what
the Gospel required as the duty of temperance!
That self-restraint which Gospel temperance signifies,
is a very different matter; it comes up to the neces-
' sity of abstinence in things, which are wrong in them-
selves, and in many others, which incite and lead to .
evil. It is a word that expresses the act of power
over ourselves, in exercising a control so complete
that our perfect safety from all the evils of the indul:
gence of wrong appetites and desires is secured. It
is put in the order of the topmost Christian virtue,
because it protects all others. This power over our-
selves is to be used at the outset, before appetites
and passions that lead to evil have the mastery over
us. Zemperance in the Gospel is a word with a most
distinct and significant meaning; if anything is wrong
or leads to evil, temperance ends it at once. It ad
mits no half-way work, no trying of uncertain courses
no palliating or excusing; it is an executive force
with which a Christian is armed by the Word of Goc
and an enlightened conscience, and by which he is to
maintair. himself pure and spotless in 'this world.
Gospel temperance in its strict meaning confers

‘
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no privilege of any kind; its meaning and its action is
to restrain, to repress, and to prevent evil. The mis-
“taken idea that it conferred the privilege of moderate
drinking of intoxicating liquors has done much to give
respectability and approval to such practices, and to
maintain the opinion that there is no moral responsi-
bility connected with them. It has also led to the
error that abstinence from them was an expediency
involving no obligation, when in truth the expedien-
cy of abstinence is the real foundation of its obliga-
tion. They who do not admit that expediency in this
matter imposes a moral obligation, are confronted by
the whole system of divine law, founded in infinite
wisdom and goodness, and always determined by the '
highest expediency in what is required, by what is
most suitable and fitted to produce the best ends of
our existence.

We have only to understand Gospel temperance
in its true primary meaning, to see that it does not
bestow or grant anything, any privilege, right, or in-
dulgence, but that it is strictly a restraining power to
keep us from evil thoughts, and acts, and ways, and
so to protect all our virtues, our life, and health from
harm; if we understand this, we have, in the case of
intoxicating liquors, abstinence plainly before us as
the perfectly safe condition and plain duty of all men.

If a man says, I believe in abstinence as an expe.
diency and not as an obligation, he confounds him.
self, for if it is expedient, it is obligatory.



CHAPTER VI.

GOSPEL TEMPERANCE HARMONIZES THE BIBLE.

To undertake to discuss the subject of temperance,
by referring to every passage in the Bible where
wine and strong drink are mentioned would be of
little use, as many persons would not agree in their
ideas. The object I have had in view is accomplished
without the necessity of doing this. It has been to
show that Gospel temperance in regard to “ intoxicating
drinks” is based on a distinct and plain requirement ;
namely. suck an efficient restraint imposed on ourselves
as shall keep us safe from the temptations and dangers
whick attend their use. It has been made apparent,
we trust, that this restraint in regard to these drinks,
to be effectual and certain in accomplishing this end
can not be any less than total abstinence. It is on this
principle of effectual restraint, that all parts of the
Bible which relate to this subject are to be harmo-
nized. This measures the demands of our duties and
the extent of our liberties, if any. The object of this
law is perfect safety, and the duty it requires of us ie
to make it complete and permanent. A lower view

of duty than that which we have presented, leaves
(33)
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the result uncertain, as is evident from the multitudes,
who have tried that restraint on the principle of mod-
erate drinking, and have ignominiously failed ; in-
=luding many of the best men, those of the highest
positions, and of the best talents. While such facts,
innumerable, are shown before the world, we main-
tain it as a truth established by the experience of all
ages, that total abstinence is the only safe ground on
which we can take our stand and maintain Gospel
temperance.

Gospel temperance as a great fundamental law
stands unmoved ; to it everything referring to the
use of wine or strong drink must be subordinate.
The disagreements among good men, which have
resulted from the endeavor to obtain the exact mean-
ing of the different words employed to designate dif-
ferent kinds of wine in the Old Testament, in order
to deduce our duties from them, in this matter, do not
affect this one grand universal law.

There are many nice questions in regard to the
Sabbath—theft, falsehood, etc.—as to what consti-
tutes the violation of the divine law; yet all will say
that a position of unquestioned rectitude is better
than a doubtful one, and that if an unquestioned
course can be pursued, it is our duty to do it. So in
the matter of temperance. That restraint, which ie
sure to prevent any and all evil, by putting intoxica-
ting liquors entirely aside, is, unquestionably, the right
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kind, because it leaves no doubt, no uncertainty.
Of two courses in any matter of moral or religious
duty, we are to take that which is free from doubt.
Paul referring to this principle, says, Rom. xiv. 23:
“ He that doubteth is damned,” 7. e., is condemned.
But in the case of moderate drinking, to say it is
doubtful, is to state it in a very mild manner. Isthere
perfect safety for moderate drinkers? Millions of
drunkards come from their ranks. Judged by experi-
ence, any man who attempts moderate drinking, must
say it is doubtful what will become of him. He is
no stronger, no better able to resist this appetite than
others who have gone before him.

. NOTE:—Those who have undertaken to harmonize the wine
question have met the difficulty in passages which speak of
wine (yayin) as a blessing, and others which speak of wine (yayin)
as a curse, by supposing yayzz a generic term, including all quali-
ties. 0f wine, fermented and unfermented, intoxicating and unin-
toxicating; and say that the kind of wine, where this word
(yayin) is used, must be determined by what is said of it. If rep-
resented as a blessing, it is grape-juice in its natural state, fresh or
preserved ; if the cause evil or drunkenness, it is fermented or in-
toxicating. That it can not be the same thing when represented
to possess entirely different qualities.

.Again, wine (yayin) is several times put in the same category
with corn and oil, showing that a food or nourishment of the body
was referred to. To say it means an intoxicating' drink, and put
it in the same category with food, is absurd ; things thus classed
together must have the same qualities.

Again, grapes and the juice of grapes, fresh or preserved, was

[See race 105.]



CHAPTER VIIL

THE GOSPEL LAW OF A SAFE RESTRAINT IMPOSED 1IN
THE OLD TESTAMENT. ~

‘WE do not enter upon the discussion of the quali-
ties of ancient wines. That does not come directly
within the range of our subject, which is a RESTRAINT
against drunkenness, which shall be perfect and per-
petual, such as the law of Gospel temperance de-
mands. There is in the Old Testament abundant
proof of the necessity of such a restraint; and that
when it was self-imposed in the form of total absti-
nence it was regarded with divine favor. It was im-
posed in this form by God himself on those who were
engaged in ministering in the Temple services, and in
instructing the people in His laws—not in the form
of moderate drinking. Its necessity was impressed
on kings and princes, when they were performing the
highest duties of the State.

It is plain as to temperance, that it is not material
what kind of liquor is used ; the only question is, Does
it intoxicate, have men become drunken on it, is there
danger in its use ? In this matter we have to do with
the liquors in use among ourselves. We stand on a

simple principle, perfect sobriety; have a simple duty
(36)
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such a COMPLETE RESTRAINT, as puts that sobriety
beyond all doubt or uncertainty.

The need of an effectual and safe restraint is illus-
trated by the example of Noah. Noah, who was a
minister of righteousness one hundred and twenty
years, no doubt, did what many ministers in our day
have tried to do, who have fallen into the same dis-
grace—tried to keep within the bounds of moderate
drinking. He drank a little more, a little more, all
the while thinking himself quite safe until he went
down. His disgrace is recorded for our admonition,
that we should not be drawn into the use of intox-
icating liquor and disgraced by it.

God did commend the Nazarites, Lam. iv. 7, who
abstained from intoxicating liquor ; this was a volun.
tary act on their part, in which they renounced the
use of whatever might lead to intoxication, and con-
secrated themselves to His service.

God says, Prov. xx. 1: “ Wine is a mocker, strong
drink is raging; and whosoever is deceived thereby
is not wise.” These are words of decided warning
against the use of an intoxicating beverage, which wag
liable to deceive and injure. According to this text,
he is evidently a wise man, who lets wine and strong
drink alone. This text does not say that the use of
wine is right in any degree, but that it is a “ mocker-
etc.,” that that is its nature and tendency. Again.
Prov. xxxi. 4-5, abstinence is commended to civil
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rulers : “ It is not for kings to drink wine, nor princes
strong drink. Lest they drink and forget the law
and pervert the judgment of the afflicted.” Here is
abstinence enjoined, and the reason for it plainly
given. Again, Lev. x. 8-11, it is required of the
priests: “ And the Lord spake unto Aaron, saying,
Do not drink wine nor strong drink, thou nor thy
sons with thee, when ye go into the tabernacle of the
congregation, lest ye die : it shall be a statute forever
throughout your generations. That ye may put a
difference between holy and unholy, and between
unclean and clean. And that ye may teach the chil-
dren of Israel all the statutes which the Lord hath
spoken unto them by the hand of Moses.” The
object of this statute evidently was to guard against
the least degree of intoxication; in that state the
priest would be “unholy,” “ unclean,” unfit to offer
sacrifice, and incompetent to teach. To secure per-
fect sobriety, God required entire abstinence, showing
that moderate drinking could not be relied on. The
connection points to the fact that Nadab and Abihu
committed the offense, for which they suffered death,
under the influence of wine. This was a statute for
the priests “forever,” ¢ throughout their generations,”
and was in force when Christ came. Are the moral
reasons on which this prohibition was founded any less
cogent now ? ‘

We have here some strong barriers against mod.



Gospel .Law of a Safe Restraint. 39

erate drinking, barriers of total abstinence. None
to be drank by priests, who officiated before the
Lorp in His service; kings and princes are warned
against its use, lest they should become incompetent
to discharge their official duties; it is described as an
agent of evil, that .rules with demoniac power, mock-
ing and raging at those who use it. It is vain to
endeavor to parry the force of these texts, by the
pleathat the Old Testament sanctions moderate drink-
ing and only forbids drunkenness. These texts show
that total abstinence is the only safe ground ; noth-
ing'is said in them of moderate drinking. Abstinence
is a safe rule, one that every one can apply; it is
as proper for all men in the ordinary duties of life, as
for priests and kings and princes in their official du-
ties. A child knows exactly what it means, when
you tell him the thing is bad, you must not touck it.
But tell him he may take a little, he wants a little
more, and don't see why he can’t have it. His appe-
tite regulates his food ; you give him what he wants;
but here is some mysterious reason for the authority
imposed ; 'he doesn’t see why you give.him so little.
In this great matter of abstinence from intoxicat-
ing liquors, the teachings of Revelation and reason
are in full accord; moderate drinking is a dangerous
- expedient, that maintains itself by a vicious appetite,
and customs, and usages, which all history shows to.
be productive of the greatest evils that burden the
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race of man. Total abstinence, we said, was as prog et
* for all men as for priests and kings and princes, but
the reason it was specially enjoined on them, was the
special necessity for it, which existed by reason of
their great responsibilities ; the principle is equally
proper and right in all cases, however limited may be
our respensibilities.

It may be said that the priests when off duty
drank wine. This was not a privilege specially
granted ; it was one they assumed, and terribly did
they suffer from it. Moderate drinking produced
the same effects then on God’s ministers, it now
does. Isa. xxviii. 7, 8: “ But they also have erred
threugh wine, and through strong drink are out of
the way; the priest and the prophet have erred
through strong drink, they are swallowed up of
wine, they are out of the way through streng
drink ; they err in vision, they stumble in judgment.
For all tables are full of vomit and filthiness, so
that there is no place clean.” Show me in this day
ten ministers, who have followed moderate drinking
to the time of their death, without being disgraced
or ruined by it, and I will show you ten of the
highest order, who have been disgraced or ruined
by it long before they came to their death.
Look in any direction, in any age of the world,
at any class of men, and we see this kind of tem-
perance, moderate drinking, producing the same



Gospel Law of a Safe Restraint. 41

results. The want of any fixed boundary to mcder-
ate drinking, where a peremptory restraint must be
applied, gives it as a law a vague uncertainty, and
makes it a real danger instead of a protection. It
often takes men unawares who are not used to it,
and do not suspect they may be caught in this
snare. We have known an eminent doctor of divin-
ity unexpectedly entrapped by the hospitable wine
of the dinner-table, to which he was invited, so as to
be unfitted to perform his ecclesiastical duties on a
- public occasion.

It has been said that the Nazarites were not com-
manded to abstain from wine ; that taking the vow
was a voluntary act. True; but as they were ac-
cepted of God as men of special sanctity, was their
abstinence any less a virtue because it was volun-
tary? It was a virtue, because it put them out of
the reach of temptation and danger. If all other
men had done the same thing, God would have
been pleased with them. It was the duty then, as
now, for every one to keep himself out of tempta. |
tion, out of danger. God will be pleased with us if
we do it.

The Rechabites are another noted example of
abstinence; Jer. xxxv. I-end. Their father had
enjoined this on them. The prophet was directed
to prove them as to their obedience by taking them
into the Temple and setting pots of wine before them
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in the presence of the priests and princes. The trial
and proof of their integrity had two purposes, ta
condemn the Jews for their disobedience to God,
and to commend the Rechabites for their obe-
dience to their father. The Divine blessing was
pronounced on them. This is certainly a reason why
we should wish to be in the same position as to in-
toxicating drinks; should have nothing to do with
them.

It is objected that these are special examples, and
out of the way of the ordinary practices of the people.
We admit that they, who abstained from wine vol-
untarily, seem few; but there may have been many
others of whom no mention is made. This, however, -
does not detract anything from the propriety of their
conduct. God was on their side; while the multi-
tude was so much given to drunkenness that God
pronounced special judgments on the land on account
of it; Isa. v. 11-14, please read. It may be said
they ought to have drank moderately. They may
at first have intended to, but the result of it was the
same then as it is with many among us. There
were then, no doubt as there are now are, persons
who used liquor without acquiring a predominant
appetite for it, and some who kept themselves under
close restraint ; but the insinuating effects of alcoho)
on the human system, when wine-drinking was in-
dulged in, seem to have been just as apparent, just
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. as debasing as they are in the use of the liquors of out
times, only more was required. The descriptions of
revelry and drunkenness given in the Old Testament
are complete pictures of scenes and characters which
abound in our day. Prov. xxiii. 29: “Who hath
woe? who hath sorrow? who hath contentions? who
hath babbling? who hath wounds without cause?
who hath redness of eyes? They that tarry long at
the wine; they that go to seek mixed wine.” In-
deed, this fact, that it has always been so, has been
advanced by opposers of total abstinence, both as an
extenuation of drinking practicés, and as a reason
why we should expect these always to continue.
True, the weeds of sin have always been persistent
and prolific, but cultivation keeps them down, and
fits the human heart, when sown with the Word of
God, to produce many heavenly virtues. That of
Gospel temperance is as needful as any.
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30D’S ADMONITIONS IN THE OLD TESTAMENT A
LAW FOR ALL MEN TO EXERCISE A SAFE RE-
STRAINT.

How well did God meet the necessities which ex-
isted, in taking away wine and strong drink from
those who ministered in the Church ; and how faith-
fully does He admonisk all men as to the danger of
their use. Wine-drinking seems to be a beautiful
and attractive pleasure for social and convivial pur-
poses ; notwithstanding this, God says, “ Wine is a
mocker, strong drink is raging, and whosoever is de-
ceived thereby is not wise.” Prov. xxiii. 31: “Look
not thou upon the wine when it is red, when it giveth
his colour in the cup. At the last it biteth like a
serpent and stingeth like an adder.” It is evident
that the danger to the body and the soul, which at-
tends its use, must be very great, or God would not
speak with such terrible words of warning. This
shows conclusively that total abstinence is the only
safe course.

Although God has not issued a peremptory com-

mand forbidding all men the use of wine, as He did
44)
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the priests, the language used in these admonitions
is little short of it. Facts are presented which call
for the exercise of our own judgment ; the responsi-
oility is laid on us to decide what course we will take
in a case which may bring our ruin. In other mat-
ters, if a decision respects only our personal safety,
we do not wait to be expressly forbidden to expose
ourselves; it is enough if we are informed of the
danger. The law of safety is uppermost in the
amind, the sense of duty to take care of our life is
Amperative ; there is no question as to how far we
<an venture, no doubt, no delay. Now, let any one
XMook at the miseries and deaths produced by wines
;nd stronger liquors, and say if there is not greater
«langer here, if there is not a thousand-fold more
=uin than has ever come from small-pox, and plague,
and cholera? These dreadful results of liquors are
infinitely worse, because they produce a moral dis-
aster, a moral ruin, in addition to the destruction of
life. It is wrong to expose one’s life, forbidden by
the fifth Commandment ; it is a greater sin to expose
the soul to the effects of drunkenness, to eternal
misery. In the use of intoxicating drinks, the soul
and the body go together. To those who ask for
a universal law, we say, God’s admonition against
“wine” and “strong drink,” when He tells us that
the one is “ a2 mocker,” the other “ raging,” must be
regarded as a law, enforcing such an effectual re-
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straint as will keep us from touching these liquors,
if necessary to our safety. ‘

And we ask, Isnot the preparatory process, by which
the appetite for intoxicating liquor is formed, within
the scope of this admonition? Is not the first step

“wrong, if one does not know where he will land, or how
soon he may be under the power of an appetite, that
binds him fast with cords he can not break? The
penalty of God’s law comes after the transgression ; it
may be so long before it is reached that it is scarcely
thought of, but it is sure to come. They who start for
pleasant enjoyment in the ways of drinking, and fear
no evil from it, are met at the outset by an admonitior
in which both the law of God and the love of God are
united: “ Wine is a mocker, strong drink is raging,
and whosoever is deceived thereby is not wise.” “At
the last it biteth like a serpent and stingeth like an
adder.” What peril do they encounter who regale
themselves with intoxicating liquors! How do these,
when once they get the mastery, mock their helpless
victims! They are biting serpents and stinging ad-
ders, that make their nests in the very heart of a man.
If we should give such an admonition of the evil.
effects of any other course to our children, we wonld
expect them to desist from it, and that they should
understand the admenition as both the law and the
reason for the law of a safe restraint, abstinence.
The admonitions in the New Testament (Luke xxi.
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34; Eph.v.18; 1 Tim. iii. 3, 8, etc.) are to be under-
stood in the same manner.
God’s admonition to civil rulers is peculiarly appro-
priate.  Prov. xxxi. 4-5: “It is not for kings to
drink wine, nor princes strong drink. LZLes? they drink
and forget the law and pervert the judgment of the
afflicted” Kings and princes are the representatives
of all the officers of civil government in every nation.
Among us, the President, members of Congress, Gov-
ernors, Judges, and Legislators, and others holding
& mportant offices, are here warned against the use of
“<wine” and “ strong drink, lest they drink and per-
Yert the judgment of the afflicted.” The meaning is
Plain, they are not to drink @z a//, lest they drink and
" become incompetent to discharge their duties. This
is not an irrational demand by total abstinence peo-
ple, who are charged with interfering with z/4e rights
of others, in the use of “intoxicating drinks.” The
Bible is God’s word ; it speaks with fidelity to kings.
and princes, to all who conduct the affairs of civil
government; its authority is over all. The reason
presented is just as strong now. No public man is -
competent to do his civil duties under the influence
of liquor. The extent to which intoxicating drinks
have entered in political movements, and the great
amount used to influence elections and legislation,
make it necessary to show the world what the Bible
_ teaches on this subject. The evil can be mastered
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only by creating a proper public sentiment, one that
will sustain the cause of temperance, and elect men
who are sober, honest, and just. The more in-
toxicating liquors are used by public men, the more
debased and corrupt will they become. Public mor-
ity suffers, legislation is perverted, and the adminis-
tration of justice fails, when in the hands of debauched
and drunken men.

Civil rulers are exposed to peculiar temptations;
too often their social meetings are garnished with
sparkling bottles and brimming cups. To them per-
sonally, it is of the first importance to be free from
such temptations. Many have suffered disastrous
consequences, honored names have been disgraced,
and honored positions have been dishonored. There
is no safeguard but in the Bible law, “It is not for
kings to drink wine, nor princes strong drink.” An
admonition that makes abstinence the guardian of
safety.

It is evident that the restraint which Gospel tem-
perance imposes is fully enjoined in the Old Testa-
ment, and that the Old and the New are in accord in
this matter.

The responsibility for the enforcement of the Gos-
pel law of temperance is laid upon every man. He
has the guardianship of himself. There is only one in-
stance in which God has taken the enforcement of this
law into His own hands. This is in the peremptory
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and absolute prohibition of wine to the priests dur-
.ing their ministrations. Those who demand instruc-
tions for the specific application of this law, can learn
from this instance in what manner God would enforce
it on them, to make them safe from the effects of
intoxicating drinks.

The improprietjr of the use of wine by kings and
princes is distinctly declared. Those who conduct
the sacred and civil institutions of this world, would,
by following the instructions of the Bible, make them-
selves an impregnable moral power to sustain the
cause of temperance. Not on the principle of mod-
erate drinking and the ruin that attends it, but on
that of total abstinence, and the perfect safety it

ensures.



CHAPTER IX.

CHRIST'S TEACHING AND EXAMPLE.

IT has been said that Christ did not preach tem.
perance. But did He not state principles and give il-
lustrations which comprehend all that is to be said on
this matter? Take the injunction, Matt. xxvi. 41,
“Watch and pray, that ye enter not into tempta-
tion;” or the prayer He taught, Matt. vi. 13, “ Lead
us not into temptation, but deliver us from evil;”
are ‘not social and moderate drinkers going into
temptation and doing what they should pray God
for strength to avoid; is not temptation before
them; has it not already a mastering power ovet
many, who commenced in thisway? Use this prayer
as we should, with desire to keep out of temptation,
and it will always give us*strength of resistance;
there is no example, no persuasion of others that can
for a moment stand against it. Is it not better to
give such general principles of action, that can be
used on all occasions, than to give the various spe.
cific directions that would otherwise be neces
sary for the many temptations to which we are ex
posed? or, take Christ’s instruction as to the manner

of dealing with sins to which we are so much addict-
T (50
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ed, that they have become so familiar that they are
as much a part of ourselves as the hand or the eye;
and what is the duty required, Matt. v. 29, “Cut it
off,” “pluck it out.” I know nothing to which these
words apply with so much force as to the appetite
for strong drink; give it up immediately, cost what it
may; “cast it from thee.”

Christ’s teaching covers the whole ground of every
moral duty over which the divine law extends; it
regulates the outward life, searches the heart, and
bars the door of temptation. No one who yields to
the tempting glass and puts himself in the way of
forming an appetite for it, can say that Christ has not
forewarned him of temptation and shown him the
manner in which he is to arm himself against it; and
if he has formed an appetite for it, has shown the way
in which he is to end all connection with it, “cast it
from thee.”

The rigid enforcement of that effectual restraint
which the law of Gospel temperance requires, is here
provided for in a manner that can not be evaded. No
one is allowed to take any risks; he must keep him-
self entirely safe at all times.

Some notice should be taken of Christ’s example.
We have several accounts of His being present at en-
tertainments to which He was invited, but we have
no account of His drinking wine. We have accounts
of pointed and instructive discourses which He de-
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livered to those present. There is nothing in His
example to justify a minister’s drinking wine or mak-
ing jovial speeches. In Luke xi. 37, on such an occa-

- sion, we have a discourse on the hypocrisy of those
who made “ clean the outside of the cup and platter,”
with duties enjoined and denunciations uttered against
pride and arrogance. In Luke xiv. 1, on a similar
occasion, another discourse, on the Sabbath, humili-
ty, making a banquet for the poor, etc. With these
specimens, we can see what is to be learned from the
example of Christ.

John the Baptist was accused of having a devil, and
He with being a wine bibber, and a friend of publicans
and sinners. It is too bad for any one in this day to
join with them in aspersing the character of Christ,
that he may get a footing for “intoxicating drinks.”—
Christ was no recluse; no man lived more among the
people, in public, in private, in their homes; eating,
conversing, and tarrying with them. All His thoughts

.and efforts were to induce them to cleanse their hearts
and mend their ways. “The Son of Man came eat.
ing and drinking,” means nothing more than that He
lived in the ordinary way of men.

“ Watch and pray that ye enter not into temptation.”
This unremitted, faithful guardian power is the gist
of Gospel temperance. To be safe from drunkenness
we must do away with moderate drinking. We must
watch against, and repel the enticements of pleasure,
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which lead to this sin. The pleasures of 1hoderate,
social, and convivial drinking, are very enticing; but
no man knows the horrible depths of sin and degra-
dation into which he may be led by them. Millions
who have been tempted by such pleasure, and have
yielded, have gone down into the depths of sin and
degradation. The command of Christ, “ Watch and
pray that ye enter not into temptation,” should be
written on every glass of intoxicating drink. It may
be a long distance between the first and the last
glass, but it is a solid chain of responsibility that ex-
tends along the whole line. Christ places the law at
Zhe outset; the sin of yielding commences there; we
are to take no risks in the uncertainties and dangers
of temptation.

We have another enforcement of the whole range
of principles, which should characterize Christian liv-
ing, Matt. xvi. 24: “If any man will come after
me, let him deny himself and take up his cross and
follow me.” This has many applications; to our
fidelity under persecutions and trials; to our fidel-
ity in maintaining an independent course, when cus-
toms and usages are adverse to the interests of
religion; to our fidelity in making our consecra-
tion to Christ complete and constant. A man with
an appetite for intoxicating drinks, must take up his
cross at once; this lust must be crucified. If he does
not master it, it will master him. How many whe
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profess to follow Christ, do not “deny ” themselves,
and so bring reproach on religion and disgrace on
themselves.—How many, from motives of popularity
or gain, cxcuse themselves from taking up the cross,
when called to sustain the cause of temperance. The
proper applications of this command reach the most
trying straits in the duties of Gospel temperance.

As to the miracle wine, see chap. 17.—We have an
instructive statement by Paul, in “the mind of
Christ,” as to the principle of intoxicating wine. Eph.
v. 18: “And be not drunk with wine, wherein is
excess ; but be filled with the Spirit.” He gives the
character of this principle, by the use of the word
asdteta, translated “ excess.” AsOteia is a compound
Greek word and means something injurious or fatal
to the safety and preservation of the body. This
principle, he says, existed in wine, and was the reason
why it should not be indulged in. The word azote,
which means something which injures or destroys
life, is strictly analogous to asBteia. Any one who
understands the Greek and reflects on this word will
be struck with the accuracy of his description of that
which we now know as alcohol, the intoxicating prin..
ciple of wine. The injurious and fatal effects of this
intoxicating principle, in distilled liquors, are terrible
in our day. In its nature there is no blessing in it}
it is asdteia, the contrary, injurious.



CHAPTZ:R X.

THE SIN OF INTEMPERANCE, AND ITS CONNECTION
‘WITH MODERATE, SOCIAL, AND CONVIVIAL DRINK=~

ING—SELLING,

THE disastrous consequences and grief which at-
tend intemperance we have already spoken of ; these
have been often portrayed in glowing words of sym-
pathy and sorrow. The siz of intemperance has been
almost overlooked ; it has been treated very much as
if it were a providential evil ; its vileness has been con-
<ealed under gayety and .pleasure; the respectability
of the person or his amiable qualities have operated
to diminish, if not to dispel, the idea of its sinfulness;
and more than all, the fact that the consequences of
drunkenness are upon the person himself or his fami-
1y, has screened him from a public condemnation of
This guilt. Sins of no worse character, because con-
mected with wrongs by which others suffer, are se-
werely commented on, and the persons discarded.
God’s law makes no such distinctions, nor does it ad-
mit these palliations and excuses which human sym-
»pathy is so ready to allow. Intemperance is actually

a sin, peculiarly offensive to God. “ Drunkenness and
revelings” are classed with those sins of which it is
said, “ They that d¢ such things shall not inherit the

kingdom of God.” Gal. v. 22. And yet social meet-
(s5)
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ings in which revelry forms a conspicuous part, are
sometimes attended by reputable persons. Such
meetings are a perilous venture, where liquor is in-
troduced to enliven the feelings. At what stage does
this sin begin which is characterized as such an
enormity? The lines of guilt surely are not broadly
drawi where the guilt commences. It is certain that
the progressive development of stimulation is always
followed by the darkening shade which determines
_its moral character., It is vain to pretend that this
stimulation is a trifling or excusable matter.

To show how little is thought of the sin of intem-~
perance by some in the highest social position in the
Church, we take the following from the pen of a con-
tributor to a religious paper: “Does the prohibition
of it (intemperance), as something peculiarly offensive
to God, appear among the ten commandments given

. by Him with so much solemnity?” If he means in
direct terms, this no one pretends. But it is forbid-
den by a fair construction of the command, “ T/ox
shalt not kill.” Intemperance does destroy life; in
many instances intemperate persons are picked up
déad, when there is no doubt the liquor they drank
was the cause of their death. Twenty thousand in,

temperate persons it is supposed die annually in thig
country. It is supposed they shorten their lives at.
.least ten years. On this account no insurance can be
effected on their lives. Take all the violations of this "
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command in any other way, as suicides and musders,
and do they compare in number with this of intem-
perance? When God says, “ Thou skalt not kill,” He
means to prohibit taking life by means of alcoholic
drinks, just as much as by arsenic, opium, the club,
the knife, or the bullet. Intemperance, which pro-
duces such an immense destruction of human life,
must be a sin peculiarly offensive to God. The fact
that intemperance violates no civil law does not di-
minish its sinfulness. As a means of self-destruction,
God forbids it; He forbids any act by which we in-
jure our health; He forbids any practice by which
our moral nature is defiled and degraded; He forbids
the formation of this appetite for intoxicating drinks.
If we are Christians, our “bodies” are to be “the
temples of the Holy Ghost.” Gospel temperance
therefore requires us to keep them in their purity
consecrated to God; “ Whether therefore ye eat or
drink, or whatsoever ye do, do all to the glory of
God.”

Some have averred and professed to believe that
drinking intoxicating liquors is a “ lawful indulgence.”
If so, there is no sin in it. Instead of this, is it not a
perilous indulgence ? is it not so represented in many
places in the Bible? The admonitions and denun-
ciations to.which we have referred in the seventh and
eighth chapters are proof of this. There is no law for
this “indulgence,” but a law of Gospel temperance,

3*
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which guards us against it, and in effect really forbids
it. It is true of millions who have tried this in-
dulgence, that * their sin has found them out,” and
that their disgrace has been exposed with it, before
Heaven and earth, angels and men.

What we eat and drink must be compatible with
the laws of our physical system as God has estab-
lished these laws in the body. \Whatever produces
and sustains health and strength, it is lawful to use.
Whatever injures the body, we are to reject. This
we are to discover by our own discernment. We are
to “ use this world as not abusing it ;” more literally
rendered, as not misusing it; 1 Cor. vii. 31. We are
held responsible for our misuse of opium, arsenic, or
alcohol, or anything by which the body is injured.
Intoxicating drinks debase the soul and destroy the
body. The apparent safety of their moderate use is
pleaded, but this is fraught with the great danger of
producing an appetite for them. This once acquired,
and reason, shame, and moral principle all fail in theit
power to control.

I said once to a gentleman, that I wondered men
should drink, and like that fiery liquor. He did not
think of the sin; his answer was, “You would not
wonder if you knew how good it makes one feel.”
This happy feeling is an abnormal condition of body
and mind, one that is contrary to God’s law, and is
sinful ; Gospel temperance forbids it, and Christ re-
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quires us to bar the door against th:s temptation.
“What does this happy feeling amount to; sometimes
they shout, they sing; sometimes they fight and
swear ; sometimes they are helpless, senseless; sleep
and rest restore them, only to feel the need of new
Potations.

As a medicine it is dangerous, liable to produce

one of the worst affections of the body, a drunkard’s
;appetite. A respectable gentleman who had lapsed
and recovered many times—it was almost a vain strug-
gle—told me he had no appetite for liquor until his
Physician advised him to take a little brandy before
ameals. 1 may add that the physician and his son
caught the same disease, though in a milder form,
from the same remedy. From my personal acquaint-
ance with men of this profession, it appears there are
about as many inebriates among them as men of any
other class.
. Every man ought to open his eyes to the sin of
cultivating this appetite, who is engaged in moderate
drinking, or who takes an occasional glass. The re-
sult shows about the same number of cases, whether
they are physicians, lawyers, ministers, merchants,
farmers, or mechanics.

Another point is participation in this sin by those
who sell it. The “woe” which the Bible pronounces
on him, who makes his neighbor drunk, comes alike
to him who does it for mirth or for money. A mer-
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chant with whom I once remonstrated, said in reply,
“If I sell an axe and a man cuts his foot with it, or
sell him a jug of rum and he gets drunk, and abuses
his family, what am I to blame in one case more than
the other?” Ireplied, the axe was made to cut wood ;
if he cut his foot it was as an accident, but the rum
was made to make him drunk. Making drunk, in-
cludes all the preparatory processes of drinking; the
sin does not lie in the last glass. All are united in
the result. That which begins the work and in-
flames the appetite has the chief responsibility. * Am
I my brother’s keeper?” was the reply of Cain, who
had slain him for hate. This in effect is the excuse
of many who have supplied the destruction of others
for money.

The Bible says, “ Ye that love the Lord hate evil.”
We are to hate every evil thing, to desist from it, to
denounce it; whether there is money in it or not.
There are two great fundamental principles in our.
religion; love of what is holy, pure, good, proper;
and hatred of what is sinful, evil, injurious, improper.
The evil must be driven out, abolished ; the good
must be protected, cherished, and made a controlling
power in our affections and desires. They who
parley with drinking, apologize for it and keep or
gbod terms with it, can accomplish nothing in the
work of Gospel temperance. Intemperance must be
met as a sin, and every avenue to it closed up. This
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will keep us in saf'ety. Total abstinence is the only
way in which we can effectually close every avenue to
intemperance.

Paul made a prescription for Timothy, but mark
how careful he was, 1 Tim. v. 23: “ Drink no longer
water, but use a little wine for thy stomach’s sake and
thine often infirmities.” And this, mind, is wine and
not brandy. The caution connected with it, “ keep
thyself pure,” shows that even such a conscientious
man as Timothy must be on his guard.

The sin of intemperance often becomes one of
awful aggravation, it produces so many other sins;
at home discord, abuse ; in company contention, pro-
fanity. More than three-fourths of all crimes of vio-
lence and blood are produced by it. It fills the
prisons and poor-houses. It is a sin sometimes so
monstrous that language can not describe it. The
poor victim of inebriety becomes a very demon of
wickedness. A man otherwise amiable has all the
terrors of a madman in his family. What a sin to
drink for the pleasure of its exhilaration, such a cup
as this! Does not self-respect, honor, love of order,
peace, every virtue of man, cry out against it from
first to last? Is not all this guilt justly laid upoxr
moderate, social, and convivial drinking? Abolish
these and the work is done. Prisons and poor
houses would be comparatively empty ; peace and
order prevail ; homes be filled with abundance and
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happiness, where now want and wretchedness stare
you in the face.

It may be said, families of wealth and good social
standing do not supply inmates for either the poor-
house or the prison. It is, however, true, judging from
facts within my own knowledge, that intoxicating
drinks cause discord, violence, and the horrible abuse
of wives, in precisely the same way there as among
the poor and degraded.

There is another form of the sin, which comes
from the use of such liquors, in many of these fam-
ilies, which is appalling to think of—it is the sin of
initiating their sons, and sometimes their daughters,
too, into the use of intoxicating drinks. This is
looked upon as belonging to their respectability, to
the style and the pleasure of life. Of those who have
been trained in these drinking usages, and have be-
come drunkards, of whom I have knowledge, No. 1
was an only son in a wealthy and stylish family, so
bad that his father excluded him from his house.
No. 2, a fine young man, the only son, the pride of
the father and the mother, and loving sisters, sent at
last to an asylum from the abode of wealth and high
social dignity. No. 3, an only son, I inquired con-
cerning him, “ He has become a sot,” was the reply.
Nos. 4 and s, 6nly sons, lost their lives while driving,
as was said, under the influence of liquor. No. 6, his
father a Dr. of Divinity, it was said “He learnt it
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at home.” No. 7, his father an Elder in the church,
‘learnt it at his father’s table,” was the remark ; proud,
educated, and refined, but often prostrated by this
drink.—Another died by his own act; his father an
Elder, grand, wealthy, a moderate, and immoderate
drinker. No. 8, his father was so truthful as to say, “1
can't complain, he learnt it of me.” Nos. g9 and 10,
high families, “ Died in the gutter,” the reply in both
cases. Take the histories of these few,and what a
Pbook it would make, of shame and sorrow, of debase-
ment and misery !

Parents think it an awful crime for the heathen to
sacrifice their children to their cruel deities. But to
what more cruel demon than intoxicating drink
could they devote their children? Think of a home
training, respectable and fashionable, which puts
young men within the iron grasp of the power of
alcohol !—a life of degradation, a death of despair!
Piteous complaints and sorrow-broken hearts have a
double aggravation from the blame, #4¢ sin, which
rests at ome for all this.

All must see, there is a great work before us to
stop the use and the sale of intoxicating drinks.
This is a good work, and no one can be indifferent to
it, without being reprehensible ; “ To him that know-
eth to do good and doeth it not, to him it is sin,”
Jamesiv.17. The sin of past indifference and neglect
ought at once to arouse every one to their duty
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This sin accumulates while this evil lasts. If a hand
has not been lifted, it will be no excuse to say, I
could not help it.

I am sorry to say an attempt has been made to
justify the use of intoxicating drinks for the purpose
of exhilaration by an appeal to the Bible. As this
is the very thing that leads to drunkenness, and is
the beginning of it, we may be sure that the pas- .
sages supposed to prove it, may have another mean-
ing. And so we find it, Eccl. ix. 7: “ Eat thy bread
with joy and drink thy wine with a merry heart.” The
Hebrew word rendered “ merry,” means “ good,” “ up-
right,” “virtuous”” Put either of these meanings in
the place of “merry,” and instead of the idea of an
alcoholic exhilaration, we have a sentiment of piety
consistent with Gospel temperance.

Another is in Ps. civ. 15 : “ Wine that maketh glad
the heart of man,” etc. Wine is here spoken of as
one of the gifts of God, for which they were to “bless
the LORD;” and the word translated “maketh glad,”
is often applied to the worship of Jehovah. So that
“maketh glad the heart of man” may mean, and
doubtless does mean, the same kind of gladness as
that felt in divine worship, glad with a happy feeling
of God’s goodness, and not as has been said with the
“exhilarating effects of wine,” which is a partial in<
toxication. The joy, in the first quotation, produced
by eating bread, has the same (cognate) meaning as
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the verb “ maketh glad,” in the second. Alcoholic
exhilarations are entirely different from religious
affections. They are sinful ih all stages of their de-
_ velopment ; there is no proof of them in either of
these passages.—As to the kind of wine, see Chap. 15.

It is a monstrous thought that the Bible teaches
us to drink wine for the purpose of alcoholic exhila-
" ration! This exhilaration causes silly mirth and not
joy and gladness; although enlivening, it is a crazy
feeling. It is sad that any one should so misunder-
stand the meaning of these texts. The Bible is
always in harmony with itself. It sanctions no evil,
nor anything that leads to it. The beginnings of
drunkenness progress like all other sins, only more
rapidly ; in this excitement reason is lost, hence there
is less power of restraint, and this diminishes con-
stantly as appetite increases.

Where the word “ merry” occurs in such passages
as the above, it must be taken in a good sense.
“Merry with wine” suggests a bad sense, having
happy, crazy feelings ; literally rendered, it would be,
“good ” with wine, or as we might say, good drunk.

A good conscience, well instructed in the fun-
damental truths of the B